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REVIEWS AND BOOK NOTICES. 

Religion und Kultus der Romer, von Georg Wissowa, Ord. 
Professor an d«r Universitat Halle. Pp. xii, 534. Munchen, 
1902. Beck. 

In a field of study in which there has been manifested for the 
past century a constantly increasing interest, and which has been, 
especially of late years (for it is only within comparatively recent 
years that the spirit of scholarship has with any measure of suc- 
cess searched the deep things of the Roman gods) the subject of 
so rapid a development, it is only natural that no work can long 
remain authority. Marquardt's Religion der Romer, first pub- 
lished in 1878, had been in use but a scant half dozen years when 
a revision became necessary ; and the second edition of that work 
had hardly appeared when it became manifest that a new state- 
ment of the whole subject would soon be demanded. August 
Reifferscheid was looked to for the performance of the task, but 
his death occurring before the work had been begun, Georg 
Wissowa, who had been the reviser of Marquardt's work, and 
who had since 1882 shown a brilliant and productive activity in 
the field of Roman religion, entered in 1887 upon the preparation 
of the desired work, which has at length appeared, after a space 
of fifteen years, as Vol. V 4 of Miillers Handbuch der klassischen 
Altertumswissenschaft, under the title of Die Religion und 
Kultus der Romer. 

The knowledge that so long a period of time has been devoted 
to one work by a scholar who, even at the beginning of his under- 
taking, was already sfiectatissimus, jus tlyarouses great expectations. 
It is sufficient praise for the author to say that these expectations 
are met by his work and that the conviction that the work was 
needed has been fully justified. Wissowa has brought to the 
performance of his task a thorough command of ancient sources, 
both literary, epigraphic, and monumental, as thorough a familiar- 
ity with the results of modern scholarship, and, above all, a 
measure of enthusiasm and devotion which has made it impossible 
for him to slight any part of his arduous undertaking ; and the 
result is a work which is clear, comprehensive, and conservative, 
which is as nearly up-to-date as it is possible for a work to be in 
this field, and which shows a degree of scholarly ability of which 
even a nation of scholars may be proud. 

In the arrangement of his matter, Wissowa is not only logical 
and orderly, but original. After an introduction, in which he 
touches on (1) the difficulties of investigation in the field of 
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Roman religion, obscured as it is not only by lack of positive 
evidence, but much more by the superimposed strata of foreign 
religions, (2) the ancient sources, and (3) the history of modern 
investigation in the subject, he enters upon the body of his work. 
He devotes Part I to an Ueberblick iiber den Entwicklungsgang 
der romischen Religion, dividing it into four sections, each 
treating a single well-defined period: (1) the most ancient time, 
extending up to the construction of the Capitoline temple; (2) to 
the second Punic war ; (3) to the end of the Republic ; (4) the 
Empire. 

Part II, Die Gotter der romischen Staatsreligion, is divided 
into sections on (1) Di indigetes, (2) Di novensides of Italian 
origin, (3) Di novensides of Greek origin, (4) Neugeschaffene 
Gottheiten, and (5) Sacra peregrina. If we find grouped under 
Di novensides of Italian provenience such deities as Castor and 
Pollux and Hercules, it is because the author makes his basis of 
division not the original home of the cult, but the language and 
geographic identity of the city whence it is brought to Rome. 
Under Neugeschaffene Gottheiten are included such peculiarly 
Roman creations as Honos, Fides, and other personifications of 
abstract ideas, Dea Roma, and the Divi Imperatores. In the 
section on Sacra peregrina, it is to be noted that The Great 
Mother of the Gods is excluded from the list of Oriental divinities 
because of her having been adopted by the State immediately 
upon her arrival in 204. 

Part III, Die Formen der Gotterverehrung, is in ten subdi- 
visions: (1) Sacralrechtliche Grundlagen, treating of the relations 
between deity and man and the forms by which these relations 
were to be kept in proper balance ; (2) Die gottesdienstlichen 
Handlungen : the sacrifice and attendant ceremonies, the lectis- 
ternium, the supplicatio, the procession, the saeculum and its 
festivities ; (3) Die Festzeiten : the feriae and their dates, dies 
nefasti, fasti, religiosi. anniversaries of days important in the 
lives of Julius and Augustus ; (4) Die Spiele ; (5) Die Oertlich- 
keiten des Kultus: /ana, prof ana; (6) Die Priesterordnung ; 
(7) Das Pontificalcollegium ; (8) Die Augures; (9) Die Quin- 
decimviri sacris faciundis und die Haruspices ; (10) Die priester- 
lichen Sodalit'aten. 

Appended is a table giving the Roman Festkalender, another 
giving a list of the Roman State temples, an index of names and 
subject matter, and finally an index of passages and inscriptions 
to which the author has called special attention by emendation or 
explanation. 

The most striking difference between the plan adopted by 
Wissowa and that employed in the work of Marquardt lies in the 
former's treatment of individual deities. Instead of presenting 
them briefly and more or less imperfectly in the course of his 
narrative, Wissowa has given a special place to each deity, 
devoting over two-fifths of his whole work to this phase of the 
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subject. More than this, by his grouping of deities according to 
their provenience, he has distinguished clearly between those 
features native to Rome and those which were the effect of outside 
influence. 

Apart from the matter of arrangement, there is naturally a 
second difference lying in the greater completeness with which 
the whole subject is presented. By reason of the great advance 
in the knowledge of Roman religion in recent years, it has been 
made possible for Wissowa not only to present with great fullness 
of detail the deities and their worship, but to set forth with the 
greatest clearness the steps in the historic process of their rise, 
development, and decay. 

Clearness is the distinctive feature of Wissowa's presentation, 
both in whole and in part. By treating the deities of the Roman 
world separately under di indigetes and di novensides, and by still 
further dividing the latter into gods of Italian, Greek, late- 
Roman, and Oriental provenience, he has given us a presenta- 
tion in which the deities representing the various elements in 
Roman religion stand out in bold and clear relief. For the first 
time ' we see set forth in all distinctness the native divinities of the 
old-Roman world before outside influence made them unrecog- 
nizable. The exceeding Romanness of Roman gods is made 
plain to him that runs. 

It is above all in his Ueberblick uber den Entwicklungsgang 
der romischen Religion (Part I) that Wissowa displays his ability 
to present his material in clear, logical, and orderly succession. 
To the student interested in the development of human ideas 
the following of this narrative as it conducts us by consecutive 
and clearly defined steps from the earliest known beginnings, 
mingled with the mists of prehistoric times, down through the 
whole religious history of Rome, cannot be other than fascinat- 
ing ; while to the specialist it affords a solid, up-to-date foundation 
on which to base his work of research. While but few years since 
it seemed impossible to see a regular process in the history of the 
Roman religion, it is now possible to trace its development with- 
out missing a link in the chain. A brief abstract will show the 
excellence of this part of the work, both as to the method of the 
author and the results now at our disposal in this field of study : 

I. Aelteste Zeit. 3. Die di indigetes. The di indigetes formed 
at the beginning of history a definite and unalterable circle of 
native divinities, as to whose identity we are only partially able 
to inform ourselves by using with circumspectness as aids fragments 
of ancient ritual, the names of priesthoods descended from pre- 
historic times, and, most important of all, the Fasti anni Romani. 
An incomplete circle of thirty-two native deities can be recon- 
structed in this manner. Several characteristics may be deter- 

1 The less ambitious but excellent work of Emil Aust, Mttnster i. W. 1899, 
was inspired by Wissowa, and owes its method to him. 
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mined : grouping by pairs, such as Consus and Ops, Janus and 
Vesta; the subordination of certain gods, famuli divi; the 
existence of rank among the chief deities. 

4. Allgemeiner Charakter der alt-romischen Religion. The 
native Roman deities were worshipped by a simple, hard-working, 
agricultural and pastoral people who saw in the objects of their 
reverence neither the direct forces of nature nor the embodiment 
of ethical ideals. No traces existed as yet of the personification 
of abstract ideas. The old-Roman deities were practical beings 
who presided over every act of the daily life of every member of 
the community — his life at his hearth and in his field, in peace 
and in war, his going forth and his coming in, his downsitting and 
his uprising. The tendency to specialization already existed: 
Jupiter's province was especially the heavens, Tellus was embodied 
in the earth tilled by the farmer, war fell to Mars, Janus was 
guardian of the door, Vesta of the hearth and home. So minute 
became the division of activities that the number of gods was as 
great as the number of acts of daily life. Hence the indigita- 
menta. There were no genealogies, as among the Greek gods ; 
rank depended only upon the time of creation or the greatness 
of service. Neither were there marriages among the gods. They 
were not represented in human form. Agriculture, cattle-raising, 
and war were the occupations of their subjects. Portunus shows 
that the Tiber was used, but neither the sea, nor commerce, nor 
politics had yet entered into the life of the people. 

5. Alter und Entstehung der altesten Gotterordnung. Simple 
and primitive as was the religion of that time, it was the result of 
a long historic process whose earliest stages will forever remain 
unknown to us, since even the most authoritative of ancient writers 
are as lacking in trustworthiness in their accounts of religious as 
of political history. Nor is it less difficult to determine what 
deities were of purely Roman or Latin origin and what were of 
Italic origin. The original Fasti, however, must have come into 
existence sometime after the Romans became distinct from the 
Latin tribes, for those festivals which are peculiarly Roman occupy 
the most prominent positions. The growth of the city can also 
be followed in such ceremonies as the Lupercalia and the Septi- 
montium. The terminus post quern of the Fasti is indicated by the 
absence of Diana and the Capitoline Trinity. For the sake of 
something formal, then, we may follow ancient writers and take 
the name of Numa as representing the origin of the system in the 
Fasti. 

6. Die Formen der altesten Gotterverehrung. The oft-quoted 
statement that for over one hundred and seventy years the 
Romans possessed no cult-statues is confirmed by the character 
of the deities themselves, who were inseparable from those objects 
in which they manifested their activities. None but those deities 
who were less easily comprehended ever had even a symbol to 
denote them, as, e. g., the flint for Jupiter, the spear for Mars ; 
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and these symbols were of the nature of priestly equipment, and 
not objects in which the gods were worshipped. But few of these 
ancient deities were represented in human form even at a later 
period, and that only under Greek influence. The temple, too, 
in the form of human habitation, came only in the train of the 
deity in human guise; for the grove and the cave were the 
Roman god's first temples. Private worship was but a simpler 
form of public worship, performed for the most part without 
priestly intervention. All forms of worship were characterized by 
extreme simplicity as far as equipment was concerned. Bloodless 
offerings, especially cakes, were the most prominent at first, 
though animals were sacrificed as early as Numa's time. The 
ritualistic dance, the sacred race, and the procession were frequent 
accompaniments of the sacrifice. But together with extreme 
simplicity of equipment went extreme complexity and difficulty 
of ceremonial. The Roman god was a jealous god, and the 
slightest error in ritual, even a mispronounced word, vitiated the 
whole, and necessitated the repetition of the entire ceremony. 
The ritual as it existed was in its final form and remained the 
same per omnia saecula saeculorum ; hence it was that formulae 
in use at a late period, notably those of the Salii and Fratres 
Arvales, had become so antiquated as to be incomprehensible 
even to men of learning. The same effort at accuracy is to be 
seen in such phrases as sive deus sive dea, di deaeque omnes, etc. 

II. Bis zum zweiten punischen Kriege. 7. Die Grundung des 
capitolinischen Heiligtumes und die gleichzeitigen Neuerungen. 
The growth of Rome in size and importance and her altered 
political relations are clearly to be seen in the religious field. The 
establishment of the Diana cult on the Aventine as a worship com- 
mon to all Latins, the creation or renewal of the festival on the Alban 
Mount and the building in the same place of the temple of Jupiter 
Latiaris, the displacement of the ancient trinity of Jupiter, Mars, 
and Quirinus by the Capitoline trinity, the construction of the 
Capitoline temple, the introduction of the Sibylline Books, the 
institution of the duumviri sacris faciundis are all manifestations 
of a great change. The absolute sway of the di indigetes has 
been broken ; deities from non- Roman parts of the peninsula have 
found their way into the Roman system, and even the period of 
the di novensides of extra-Italian provenience has begun. Hel- 
lenic influence is beginning to operate strongly. The time of this 
movement corresponds roughly with the time indicated by tradi- 
tion, which vaguely places a great religious change at the end of 
the regal period — during the reign of the Tarquinii. 

8. Die Erweiterung des Kreises der rbmischen Staatsgotter. 
In proportion as Rome extended her territory and influence she 
increased the number of her gods. Through conquest, evocatio, 
trade-relations, and adoption of cults already existing in strength 
among foreign communities within the city, the roll of her deities 
rapidly increased. Foreign gods of Italian provenience were 
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admitted to the State system with facility, well known and under- 
stood as they were ; but with deities from without the borders of 
Italy the practice was different. Recognizing the danger arising 
from the admission of cults representing morals and practices 
differing from her own, the State gave the matter into the charge 
of a special commission, and such cults as were admitted to the 
State religion were kept under priests native to the cult itself, 
which was denied admission to the area within the pomerium, 
at least to the end of this period. But the multiplication of deities 
was the result not only of admission from without ; it was also the 
result of increase from within. The tendency to specialization in 
divine functions resulted in such multiplications as Jupiter Stator, 
Jupiter Feretrius, Juno Lucina, Juno Moneta, etc. Abstractions 
began to be deified, as Fides, Bellona. The large list of temples 
founded from the beginning of the Republic on is evidence of the 
throng of new deities arising, and at the same time of the dying 
out of many of the old cults ; for but few of the ancient native 
deities who had possessed merely shrines now received temples, 
and the ignorance of them displayed by Roman authorities shows 
plainly that they sank fromsight in remote antiquity. 

9. Die Aufnahme italischer und griechischer Gottheiten. The 
reception of Diana from Aricia was the forerunner of many sim- 
ilar admissions of Italian cults : the Dioscuri from Tusculum, 
Hercules from Tibur, etc. The numerous admissions of Greek 
deities during the first decades of the Republic indicate a strong 
tide of Hellenic influence at the period of the transition from the 
regal to the Republican form of government. After this period 
it is not until 300 that other Greek deities gain admission. The 
influence exercised by them is shown by the fact that they are 
known by double names, after the style of Mercurius-Hermes, or 
are actually identified with the native deities. 

10. Vermehrung der Gotter durch Spaltung und durch Ver- 
gottlichung abstrakter Begriffe. The multiplication of deities 
through specialization of their activities had its origin partly in 
the fact that they were susceptible of being regarded in many 
different aspects and partly in the fact that many a deity who 
existed in various neighboring communities under the same name 
but with widely different character found a home at Rome and 
was worshipped there under each aspect. Juno, for example, 
was Quiritis at Falerii, Lucina in Latium, Moneta on the Arx, 
and Regina at Veii. The rise of abstract deities is accounted for 
by the fact that many deities possessed strong virtues and activi- 
ties which were regarded as worthy of embodiment as deities 
themselves. As a consequence independent virtues which were 
highly prized were treated in the same way, and there arose 
Spes, Concordia, Pudicitia, Pietas, etc. Occasionally cults arose 
as a consequence of vows made in critical moments, as those of 
Febris and Tempestas, or from thankfulness for warning and 
danger averted, as that of Aius Locutius or Deus Rediculus. 
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ii. Die ausseren Formen des Staatskultus. The change in 
the outward forms of religion is great. Temples, with cult 
statues, take the place of unpretentious shrines and altars. Many 
cults begin to play a political role : the temple of Saturn contains 
the treasury, the temples of Ceres and Castor and Pollux stand 
for the plebs and the equites respectively, the guild of merchants 
has Mercury as its patron. Public daily life thus becomes closely 
connected with the public religion. Public participation in the 
forms of religion is also greater. The games, the ceremonies of 
the sellisternia, lectisternia, and supplicatio are shared by the 
body of the citizens either as spectators or as actual participants. 
The State itself even orders participation on the part of the public 
on occasions, as in the decreeing of fasts. Of necessity the 
religious morale of the people is weakened. Games and sacred 
processions become secularized in the minds of the populace, who 
look upon them as merely entertainment. At the end of this 
period, too, the consulting of Etruscan haruspices regarding 
prodigies and expiatory offerings occurs with increasing fre- 
quency. The sacrifice of human beings — Gallus et Galla, 
Graecus et Graeca, Argei — is first performed during this period, 
in obedience to Greek oracular direction, and Greek mysteries 
find their way to Rome. 

III. Bis zum Ausgange der Republik. 12. Die Hellenisierung 
des Kultus. The year 217 marks an epoch: Hellenic influence, 
at work for centuries, at last becomes supreme. In the lectister- 
nium of this year Jupiter and Juno, Neptune and Minerva, Mars 
and Venus, Apollo and Diana, Vulcan and Vesta, Mercury and 
Ceres are the deities honored — a twelve corresponding to the 
Greek twelve, forming a new Roman circle grouped not with 
reference to origin but according to Greek myth and Greek cult 
relations. The line between di indigetes and di novensides is no 
longer drawn, and these twelve deities are given official recogni- 
tion and receive the name of di consenies. In the same year 
Venus Erycina and Mars are admitted to the Capitol, and the 
line of the pomerium is thus crossed for the first time by deities 
of foreign origin. Accompanying Greek deities came Greek 
literature and philosophy, Greek morals and Greek art. When- 
ever possible, Greek cult statues were used to represent Hellen- 
ized Roman deities, often with the result of confusing the 
identity of their gods in the mind of the Romans; for though 
statues of Hermes and Zeus might represent with reasonable 
accuracy Mercury and Jupiter, the representation of Dius Fidius 
by a statue of Apollo or of the Penates by the statues of the 
Dioscuri could result only in confusion. The results of Hellenic 
influence began to be manifest in the general decrease in import- 
ance and the falling away of the ancient deities and their simple 
and unexciting rites. The gaudy and emotional rites of the new 
regime took their place. But elements other than Hellenic find 
their way to Rome. The Great Mother of the Gods is admitted 

6 
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in 204, uniting in her cult the sensuality of the Greek with the 
orgiastic tendencies of the Orient. The danger threatened by 
her worship was not less because it was admitted as a Greek cult, 
established on the Palatine, within the pomerium, as a State cult, 
and favored by patrician and plebeian alike. In her wake came 
other Eastern deities of the same nature. The suppression of the 
Bacchanalia and the banishment of the Chaldaei are indications 
as to the tendencies of the time. So familiar had the people be- 
come with the strangely attractive rites and doctrines of the East 
that Mithras, Ma, and Isis could find ready entrance in their time. 

13. Litteratur und Wissenschaft. Yet the Hellenization of 
Roman religion would be incomprehensible did we not take into 
account the part played by Greek literature and science. The 
poet, historian, and antiquary transfer Greek names to Roman 
deities, and Greek myths are naturalized on Latin soil. Very 
slight resemblances sufficed for the identification of Greek and 
Roman deities, and Varro, who finally embodied in his Antiqui- 
tates Rerum Divinarum the results of the science of religion, was 
apparently successful in making clear to the Roman mind the 
identity of the gods of the two nations. 

After literature came philosophy to rob the gods of Rome of 
their title to reverence. Besides the names, genealogies, and 
myths which he learned from the Greek, the Roman also learned 
from the same source how to conceive of natural forces behind 
the forms of his gods. The danger felt from this source is indi- 
cated by the suppression in 181 of the so-called books of Numa, 
probably Pythagorean, and the banishment of philosophers in 
173, 161, and 155. But the tide could not be stemmed, and 
cosmic philosophy, Euhemerism, Epicureanism, and especially 
Stoicism entered into a rich inheritance among the Romans. 

14. Verfall der Staatsreligion. The inevitable result followed : 
the transfer of Hellenic names and qualities to the impersonal and 
abstract native Roman gods confused the vision and corrupted 
the faith of the masses ; while science and philosophy undermined 
the belief of the cultured classes, with the result that the incum- 
bents of the priestly offices approached the performance of their 
duties with anything but the proper spirit. From the Gracchi on 
the whole national cult, public and private, rapidly decays. The 
reform of Augustus might better be called an actual construction 
at first hand than a restoration. 

IV. Die Religion der Kaiserzeit. 15. Die religiosen Reformen 
des Augustus. Vigorous and far-reaching as the reforms of 
Augustus were, they nevertheless resulted in the establishment of 
worship on Greek rather than Roman lines. The most signifi- 
cant of" his reforms were the taking to himself of the office of 
Pontifex Maximus, the restoration of Vesta and the Lares to a 
high place, and the grouping of the public worship about the 
Genius Augusti in like manner as private worship centered about 
the Genius of the master of the house. The most important cults 
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in his eyes were those of Apollo, Vesta Augusta, Mars Ultor, and 
the imperial cult in the Aedes Divi Iulii. 

16. Die religiosen Verhaltnisse in den beiden ersten Jahrhun- 
derten der Kaiserzeit. Two distinct movements characterized 
the Roman religion in this period. First, the elaboration of the 
imperial cult as it had begun in the cult of Julius and of the 
Genius Augusti. The number of State deities was increased by 
a long list of Divi Imperatores, and the State religion developed 
into something like a court religion. Second, as a result of 
military and commercial life, the gods of Rome find their way 
into all parts of the world. But it is to be noted that the gods of 
the provinces were not fully identical with the gods at Rome ; 
for the Roman, willingly seeing in the barbarous gods of the 
provinces his own gods, combined them with his own, with the 
result that though the same deity might be known under one 
name and worship throughout the Roman world, he might never- 
theless vary widely in character. A national religion therefore 
existed only in form. 

17. Die Zeit der Auflosung seit der Antoninen. The beginning 
of the final downfall was occasioned by the entrance of the 
Egyptian and Oriental religions. Existing at first as private, and 
excluded from the pomerium, they nevertheless developed such 
strength as to be prominent objects of either love or hatred to 
different Emperors. Caracalla finally admitted Isis within the 
walls and made her a State deity. And then came the deluge. 
It now became possible to say in all truth that other peoples had 
their own gods, but that the Roman people worshipped the gods 
of all the world. Ma-Bellona, Dolichenus, Atargatis, Deus Sol 
Elagabal, Sol Invictus, and especially Mithras, with a host of less 
important deities from the East, spring into prominence. All 
have in common the tendency to mysticism, and all insist that 
the truth is theirs alone, and that all other religions are included 
in their own. The old gods of the State are submerged, and 
even the deification of Emperors is so common as to be no longer 
of great importance. Emperors began to associate themselves 
with particular deities, and the claim of actual divinity by living 
Emperors would have resulted had not the struggle with Christ- 
ianity interfered. 

18. Das Ende der romischen Religion. The claim of infalli- 
bility and completeness on the part of every one of the Eastern 
religions was incompatible with the existence of the State system. 

Christianity, however, opposing them both, forced both to 
unite in a deadly struggle with itself. Three generations from 
the edict of 311 sufficed for the downfall of Paganism. Rome 
was its strongest fortress. The refusal of Gratian in 375 to accept 
the time-honored title of Pontifex Maximus ; the confiscation of 
temple property in 382; the heroic opposition of the Roman 
nobility; the restoration and final overthrow under Eugenius — are 
all steps in the gallant but unsuccessful contest. The opening of 
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the fifth century found it possible for Stilicho to burn the Sibylline 
Books. The remnants of the old regime still existed, but only in 
private worship and in out of the way places. Certain ceremonies 
lingered on in Spain up to the end of the sixth century, but the 
last example of Pagan rites in Italy was the worship of Apollo at 
Casinum, which in 529 met a violent end at the hands of Saint 
Benedict. 

The clearness and orderliness ofWissowa's presentation will 
appeal to everyone. This is of course not the first time that the 
progress of Roman religion has been sketched ; but it is the first 
time it has been set forth with such admirable precision and 
completeness. The clearness with which each set of conditions 
in the progression is seen to emerge from the complexity of pre- 
ceding conditions and to lose itself in the shifting which brings in 
the succeeding set is unparalleled in the treatment of this subject. 
So closely related are the various movements seen to be that 
any division of the religious history of Rome into epochs seems 
arbitrary. 

It is inevitable, in a work of such dimensions, and in one which 
embodies the results of so many detailed investigations, that some 
conclusions will be disputed. The statement (p. 354) that human 
sacrifice first made its appearance as a result of Greek influence 
will not be accepted by everyone. Mommsen regards the intro- 
duction of the Magna Mater in 204 as an event "making in fact 
an epoch in the world's history," while Wissowa makes the lectis- 
ternium of 217 the beginning of an epoch. Cumont is now of the 
opinion that the taurobolium was primitively connected with the 
cult of Bellona in Asia (Revue d'Histoire et de Literature religi- 
euses VI, 2 (1901)), while he is quoted by Wissowa as conjectur- 
ing in 1888 that its origin lay in the worship of Persian Anahtta. 

Wissowa, however, foresees that criticism of his work will be 
rather the consequence of what he has omitted than of what he 
has said: "Viele werden enttauscht sein wenn sie in diesem 
Buche so manches nicht finden was sie erwarteten." He is think- 
ing especially of the study of religion by the comparative method, 
from which he refrains throughout, on the ground that it is a 
dangerous method to employ in dealing with so complex a 
phenomenon as Roman religion, and that, while it has proven 
effective in master hands, in the majority of cases it has only led 
to error, because the time for its use was not yet ripe. Wissowa's 
aim has been to supply the need of a solid foundation on which 
to base all special attempts to illuminate the religious history of 
Rome, and it is in this spirit that we must take his work. Some 
will miss the fullness of citation from ancient authors which 
characterizes Marquardt. Many would have been glad to find 
a fuller treatment of the period of transition from Hellenic to 
Oriental predominance, and from Paganism to Christianity. Others 
would have liked more emphasis on the part of the Oriental reli- 
gions in making straight the way for Christianity. It would have 
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been interesting to be told of the survival of Pagan elements in 
the new religion ; but Dr. Wissowa has consistently withheld his 
hand and has not allowed himself to be tempted to seek after 
strange gods. He has kept constantly in view the character of 
his work, excluded whatever was unessential, and left it for its 
own proper time and place. He displays a well-balanced conser- 
vatism. 

We suspect that what we have said regarding clearness will be 
appreciated less by the ordinary American reader than by those 
to whom Wissowa's tongue is native. The learned author has 
taken advantage of the genius of his language to compress his 
ideas and present them tightly packed together in the most con- 
centrated form, and most of our countrymen who attempt to dash 
across a page of his work will find themselves inclined to agree 
at first sight with the sentiment of Lowell : " Aber potztausend 
Donnerwetter ! What a language it is! With sentences in 
which one sets sail like an admiral with sealed orders, not know- 
ing where the devil he is going to till he is in mid-ocean ! " or 
with another American gentleman who declares that " the Ger- 
mans dive down deeper, stay under longer, and come up 
muddier" than any other nationality in the world. But it is 
true, nevertheless, that Wissowa's work is a model of orderly, 
clear, and unequivocal presentation to the nationality for which 
it is intended. Such harmony is in immortal souls. 

The outlook for the study of Roman religion has been made 
distinctly brighter by Wissowa's work. By so effectively separ- 
ating the native Roman from the Hellenic element he has brought 
into relief the individuality of the Roman religion. The Roman 
is coming into his own. Wissowa's work will prove one of the 
most powerful factors in correcting the shallow view according to 
which Roman religion, literature, and art were all only "pale 
reflexes" of the religion, literature, and art of Greece, with no 
individuality of their own. 

University of Wisconsin. GRANT ShOWERMAN. 



A New English Dictionary on Historical Principles. Edited by 
J. A. H. Murray and Henry Bradley. Vol. Ill, Letter D, 
Vol. IV, Letters F and G, Vol. V, Letters H, I, J, K and 
Vol. VI, L-Lock. Oxford, at the Clarendon Press, 1894-1903. 

The recent receipt of Parts 1-4 of Volume VI, L-Lock, the 
fourth dated January 1, 1903, of Part 1, Vol. VII, O-Onomastic, 
and Part 1, Vol. VIII, all of Q, dated July 1 and Oct. 1, 1902, 
of the New English Dictionary, reminds me that some years have 
elapsed since this great work was noticed in the Journal. The 
Part Crouchmas-Czech, completing Vol. II, was noticed in Vol. 
XV, pp. 82-85, 1894, and the Part Everybody-Ezod, completing 
the letter E, in Vol. XVI, pp. 97-99, 1895. The letter D was 



